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Chapter 1

Introduction

1. The Thesis and Its Significance

This is essential: the Christian ethic is not born from a system of commandments but is a
consequence of our friendship with Christ.'

It is perhaps unconventional for a book on Paul to begin with a quotation
from a Pope. Nevertheless, Benedict XVI puts his finger on my reason for
writing this book. Neither Christian ethics in general nor Pauline ethics in
particular can be founded on commandments alone, and to speak in terms
that may imply that Paul’s ethical ‘imperatives’ arise from his theological
‘indicatives’ is, for this reason alone, misleading. Thus Paul is not a propo-
nent of moralism, “a morality that tells people what to do without explaining
the relationship between who they are in Christ and how they can and ought
to act™. The understanding of that relationship is crucial in Paul’s moral
teaching.

Despite recent criticisms, the relationship between theology and ethics in
Paul’s writings continues often to be explained with the ‘indicative-
imperative schema’ somewhat uncritically. Summary statements such as
“Paul’s moral imperative (what believers ought to do) is rooted in the indica-
tive of salvation (what God has already done for them in Christ)™ occur time
and time again in Pauline scholarship. As Stanley Porter correctly noted,
before the most recent resurgence of criticism of indicative-imperative lan-
guage,

Despite its enshrinement in the secondary literature, indicative/imperative language is
potentially misleading, since ‘indicative’ and ‘imperative’ are strictly speaking grammati-

cal labels for two of the Greek verbal mood forms (it was in this sense that they were
originally used in discussion of Pauline ethics). Sometimes they are used in parallel con-

! Pope Benedict X VI, Saint Paul, San Francisco: Ignatius, 2009, 88.

? F.J. Matera, ‘Living in Newness of Life: Paul’s Understanding of the Moral Life’, in
P. Spitaler (ed.), Celebrating Paul: Festschrift in Honor of Jerome Murphy O’Connor,
O.P., and Joseph Fitzmyer, S.J. (CBQMS 48), Washington: The Catholic Biblical Associa-
tion of America, 2011, 168.

3 Matera, ‘Living’, 155.
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structions, at other times they are not. The indicative-imperative construct is in actual fact
a theological paradigm, in which the two grammatical forms play some part.4

According to Porter, Rom. 6 shows the misleading nature of the indicative-
imperative terminology well. Despite often being used as the main proof text
for the terminology, the passage actually contains just a few grammatical
imperatives (mostly in vv. 12 and 13), but it does include for instance future
forms, hortatory subjunctives, infinitives and participles that form an exhor-
tation based on Paul’s “description of the Christian”, i.e. “the believer’s con-
dition”.” Porter’s summary of the problem has obvious similarities with the

citation given from Pope Benedict:

For Paul, ethical discourse is more than simply an appeal to grammatical forms to estab-
lish moral directives, but a set of directives for behavior which derive from description of
the believer’s condition in Christ.’

Porter’s suggestion for replacing the “potentially misleading terminology” is
to use narrative ethics “to describe the tension in Pauline ethics between
Paul’s description of the believer’s current condition (as justified) and his
ethical appeal (for sanctification)”, which is what scholars have been doing
despite their misleading grammatical terminology.” Indeed, in spite of the
terminology being most often used without implying that Paul’s ethics are a
collection of grammatically imperatival expressions detached from their
theological foundation,® what I argue in this book (with Porter and subse-
quent critics) is that such terminology remains misleading, rigid and over-
simplifying. Furthermore, it can be used to drive a wedge between Paul’s
theology and ethics in a way that is unfaithful to Paul’s own teaching, where
the two are inseparably conjoined.” Although it is true that abusus non tollit

* S.E. Porter, ‘Holiness, Sanctification’, in G.F. Hawthorne and R.P. Martin (eds),
DPL, Downers Grove: InterVarsity, 1993, 401.

> Porter, ‘Holiness’, 401. Using such language, Porter abandons Bultmann’s description
of the indicative-imperative dichotomy as ethical command proceeding out of statements
of theological truth (“Christians should become what they are”; ibid.) and sides more with
Kédsemann’s reading, according to which the believer is simultaneously in two realms
(“obedience is a requirement for maintaining the condition of faith”; ibid.).

6 Porter, ‘Holiness’, 401.

7 Porter, ‘Holiness’, 401. On Paul’s sanctification terminology and my disagreement
with Porter’s reading, see Chapter 4, Section 4 below.

¥So e.g. V.P. Furnish, Theology and Ethics in Paul, Nashville: Abingdon, 1968, 92-98;
Matera, ‘Living,” 158; S. Agersnap, Baptism and the New Life: A Study of Romans 6.1-14,
Aarhus: Aarhus University Press, 1999, 380; W. Schrage, The Ethics of the New Testa-
ment, (E.D. Green, trans.), Edinburgh: T. & T. Clark, 1988, 167.

° For a non-dichotomous use of indicative-imperative terminology that takes the two
sides as inseparable parts of Paul’s behaviour-shaping theologising (in other words, his
gospel that “proclaims an act of God that grasps us and remakes us”), see R.B. Hays, The
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usum, because of such risks and inherent faults in this terminology that is still
often used, a better way of wording, and also approaching, the relationship
between Paul’s theology and ethics must be found.

The distinctive research question of this study is, therefore, whether the
core of the relationship between Paul’s theology and ethics can be most
clearly reached in Rom. 6-8 (and, to a lesser extent, elsewhere) by analysing
the substance of Paul’s theological-ethical argument: the relationship be-
tween Paul’s baptismal teaching and his cognitive reminders arising from it.
In other words, my working hypothesis is that focusing on Paul’s teaching
about being in Christ through baptism and his emphatically cognitive instruc-
tion “in the elements of Christian living that follow from baptism”'® gives us
a clearer and more text-based picture of the relationship than what is attaina-
ble through the vague and potentially misleading indicative-imperative ter-
minology. As Benedict implies, Paul’s ethics arise from his teaching on the
change of lordships and the baptismal state'' as dead to sin but alive to God
in Christ (Rom. 6:11). Paul reminds his addressees of this new state in Christ
often by cognitive means.'” This observation does not mean that Paul teaches
freedom from moral obligation or instruction,” but that what very often
stands behind his moral instruction is a distinctly cognitive'* reminder to
know and understand what it means to have been baptised into Christ and to
continue in Christ. Such cognitive renewal, Paul teaches, should lead to the
correct use of the body as well. This approach helps us go beyond the old
terminology into the subject matter of Paul’s actual argument. Baptism was,
as far as we know, a concrete and identity-defining event in every early
Christian’s life and conversion. It is significant that in his paraenesis in Ro-

Moral Vision of the New Testament: Community, Cross, New Creation: A Contemporary
Introduction to New Testament Ethics, Edinburgh: T. & T. Clark, 1996, 18f., 39. For an
explanation of how commands do not necessarily imply the possibility of compliance with
the command, see L. Thurén, Derhetorizing Paul: A Dynamic Perspective on Pauline
Theology and the Law (WUNT 124), Tiibingen: Mohr Siebeck, 2000, 87f., 123 fn. 141.

' G.R. Beasley-Murray, ‘Baptism’, in DPL, 64.

"' Cf. A. Schweitzer (Die Mystik des Apostels Paulus, Tiibingen: Mohr, 1930, 288),
“Die Ethik Pauli ist also nichts anderes als seine Mystik des Seins in Christo vom Stand-
punkt des Wollens aus begriffen.”

12 Cf. John Barclay’s observation on Romans, “There are imperatives here (6:11-13;
8:12-13), but the chapters are concerned not so much with norms or practices as with
ethic-structuring orientations, allegiances, and dispositions.” (J.M.G. Barclay, ‘Under
Grace: The Christ-Gift and the Construction of a Christian Habitus’, in B.R. Gaventa [ed.],
Apocalyptic Paul: Cosmos and Anthropos in Romans 5-8, Waco: Baylor University Press,
2013, 69.)

P A point correctly refuted by J.M.G. Barclay, Obeying the Truth: A Study of Paul's
Ethics in Galatians (J. Riches, ed.), Edinburgh: T. & T. Clark, 1988, 232 cf. 229.

4T Engberg-Pedersen, Paul and the Stoics, Edinburgh: T. & T. Clark, 2000, 5.
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mans and elsewhere, Paul points to baptism and the new baptismal state in
Christ, and in doing so, uses this kind of cognitive language that aims at
shaping his recipients’ understanding of the gospel, of themselves in light of
the gospel and, ultimately, their own behaviour between now and the Parou-
sia. In fact, whenever baptism occurs in Paul’s letters, it is always in an ethi-
cal context.

Romans 6-8 will act as a good case study to test this hypothesis for two
reasons. First, Romans is Paul’s only letter to an early Christian community
that he had neither founded nor visited, which made him want to present his
recipients with a clear summary of his gospel (Rom. 2:16) in an epistle that
was “intended to function as a distinct, persuasive entity”". It is true, as
Stuhlmacher puts it, that “Nowhere in the entirety of Holy Scripture is the
nature of the gospel more clearly and exactly worked out than in the letter to
the Romans™'®. Nonetheless, I do not argue that Paul dictated to Tertius
(Rom. 16:22)"7 some kind of systematic treatise completely oblivious to the
situation in Rome.'® The reason, or reasons, that Paul had for sending the
letter to Rome have been and still are debated, and no detailed account of
them can or needs to be given in this short space.'” I agree with the general

' Thurén, Derhetorizing, 97.

e p, Stuhlmacher, Paul’s Letter to the Romans: A Commentary, Louisville: Westmin-
ster John Knox, 1994, 10.

"7 I take Rom. 16 to have been an original part of the epistle, with e.g. Stuhlmacher,
Romans, 244-246. For further discussion, see Chapter 5, Section 2, ‘Knowing, understand-
ing and their opposites (yIvdhoko, dyvoéw, yvdolc, Eniyvmoig, oida, cuvinut)’ below.

8 Cf. G. Bornkamm, who calls Romans “Paul’s testament” not because it is “a timeless
theological tractate” but because of its mature and developed thought (Paulus, Stuttgart:
W. Kohlhammer, 1969, 103—-111; contra S.K. Stowers, The Diatribe and Paul’s Letter to
the Romans [SBLDS 57], Chico: Scholars, 1981, 180f.).

" In its historical context of the Edict of Claudius (Acts 18:2; Suet. CIl. 25.4; Cass.
Hist. 60.6.6-7; Oros. Hist. 7.6.15), Rom. 9—11 is no detached appendix but an intrinsic
part of the letter; see Stuhlmacher, Romans, 4, 7f.; Thurén, Derhetorizing, 98f.; A.J.M.
Wedderburn, ‘The Purpose and Occasion of Romans Again’, in K.P. Donfried (ed.), The
Romans Debate: Revised and Expanded Edition, Edinburgh: T. & T. Clark, 1991, 195. For
the many uncertainties around the expulsion of possibly up to 50,000 Roman Jews for AD
49-54 and its effect on e.g. the shift of Gentile Christian worship from synagogues to
house churches, see J.N. Vorster, ‘The context of the Letter to the Romans: a critique on
the present state of research’, Neotestamentica 28 (1994), 129f., 133; A.J.M. Wedderburn,
The Reasons for Romans, Edinburgh: T. & T. Clark, 1991, 31-35. For the view that only
the leading Jewish (Christian) figures were expelled, see cf. P. Lampe, From Paul to
Valentinus: Christians at Rome in the First Two Centuries (M. Steinhauser, trans., and
M.D. Johnson, ed.), London: Continuum, 2003, 13f., 72—75. It is impossible and unneces-
sary for our understanding of Romans to know all the details and ramifications of the
Jewish expulsion (Thurén, Derhetorizing, 100), and much more could be said about the
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consensus that Paul wrote the letter some time between AD 55 and 59, after
the Edict of Claudius in AD 49 and the return of the Jews to Rome in AD
54.2° Secondly, Rom. 6 is the locus classicus for NT baptismal theology.
Even more interestingly, it is in chapters 6—8 of Romans that Paul’s ethical
teaching interacts with his baptismal teaching and the Christology inter-
twined with it at its clearest. It is also a section in which Paul’s ethics can
best be seen in interaction with his hamartiology, eschatology and pneuma-
tology — all being intrinsic aspects of Paul’s ethics.

2. Method and Procedure

As the title of this study suggests, my main research method is to analyse
exegetically the interaction between baptism and cognition in Rom. 6-8 in
order to attain the goal of this study: to look for the relationship between
Paul’s theology and ethics beyond the old indicative-imperative terminology
and through Paul’s exhortation to know thoroughly one’s baptismal state in
Christ. In order to achieve this main goal, the following steps must be under-
taken.

Because I argue against the appropriateness of the popular terminology
used to conceptualise the relationship between theology and ethics in Paul, it
is necessary to provide a review of the different views on the topic — both
those that affirm and modify the indicative-imperative schema and those that
are critical of it to varying degrees. This review (in Chapter 2) will inevitably

purpose and context of the letter than what is relevant for this study. See further Chapter 5,
Section 1 below.

* The date is calculated on the basis of the Edict of Claudius and Paul’s previous mis-
sionary visit to Corinth, during which Gallio was the proconsul of Achaia (Acts 18:12),
serving AD 51-52 according to an inscription at Delphi (Lampe, From Paul, 11-16; M.P.
Middendorf, Romans 1-8 [CC], Saint Louis: Concordia, 2013, 7). For the traditional AD
49 date of the edict, see J.D.G. Dunn, Romans 1-8 (WBC 38A), Waco: Word Books,
1988, xlix, and Lampe, From Paul, 15. Luke mentions the three-month-long period be-
tween Paul’s arrival in Greece and departure for Syria after the Feast of Unleavened Bread
(Acts 20:3, 6), which has been traditionally dated to AD 56 (So e.g. P. Stuhlmacher, Ro-
mans, 5; F.J. Matera, Romans, Grand Rapids: Baker Academic, 2010, 5; Middendorf,
Romans 1-8, 7; for a suggestion for the winter of 55-56 or 56-57 see C.E.B. Cranfield, 4
Critical and Exegetical Commentary on the Epistle to the Romans, Vol. 1, Edinburgh: T. &
T. Clark, 1975, 16; and Dunn, Romans 1-8, xliii). Other dates have also been suggested;
AD 56-57: B. Witherington, Paul's Letter to the Romans: A Socio-rhetorical Commentary,
Grand Rapids: Eerdmans, 2004, 7, AD 57-58: R.N. Longenecker, Introducing Romans:
Critical Issues in Paul’s Most Famous Letter, Grand Rapids: Eerdmans, 2011, 50; AD 59:
C.H. Dodd, The Epistle of Paul to the Romans, London: Hodder and Stoughton Ltd, 1932
(141h edn 1960), xxvi.
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be selective, and limited in scope, in relation to the vast amount of potentially
relevant Pauline scholarship. However, in order to understand the often sub-
tle differences, the different approaches will be analysed in substantial detail.

In order to see whether the centrality of the baptismal rite and the correct
understanding of the baptismal identity-foundation in Paul stand out as dis-
tinct or can be seen as being influenced by pre-existing traditions, I shall (in
Chapter 3) place Paul’s baptismal-ethical teaching in its religious-historical
and cultural context, although again the discussion will have to be selective,
and set within clear limits. First, Paul must be placed in his Jewish context.
The interaction between the notions of ritual and moral purity will be dis-
cussed in light of scholarship on Second Temple Judaism and its archaeolo-
gy. I shall also provide an analysis of the moral value given to Jewish ritual
washings in the Jewish scriptures, Qumran texts, Rabbinic sources and NT
traditions associated with John the Baptist and Jesus. Secondly, similarities
and differences between Stoicism, the popularised philosophy in the Graeco-
Roman world of Paul’s time and especially at Rome, will be analysed. I shall
compare the rational emphasis in Stoic ethics with the cognitive dimension of
Paul’s paraclesis. In addition, the other main baptismal passages in the Paul-
ine corpus must then be discussed with specific focus on how they relate to
ethics and, in particular, Paul’s cognitive appeal to understand the baptismal
identity. This chapter will also contain a reflection on Paul’s identity-
reminders in light of the so-called New Perspective and its view of the works
of the law as identity-shaping boundary markers.

From the perspective of this survey of scholarship and the religious-
historical background, the main part of the exegetical analysis of Rom. 6—8
will be undertaken in Chapters 4 and 5. In Chapter 4, I shall analyse the text
thematically from the point of view of baptismal status and identity. This will
include dealing with questions such as the ‘truth value’ of the baptismal met-
aphor, the significance of Paul’s passive voice and aorist imperatives, and the
unity of the death-and-life theme in Rom. 6—8. There will also be discussion
here of Paul’s view of sin and the law, slavery versus freedom and sonship,
the role of the Spirit in ethics, the eschatological tension between the aeons,
and holiness or sanctification.

The final stage required to complete this study will (in Chapter 5) consist
of an analysis of the role of cognition in Paul’s ethics in Rom. 68, although
reference to this theme will be made throughout the book. The attention in
the first part of the chapter will be on reminder as a possible purpose for
writing Romans. The second part will consist of an analysis of Paul’s cogni-
tive language in Rom. 68, including his rhetorical questions, cognitive im-
peratives and language about knowing, the mind and reckoning. Attention
will be drawn to their connection with Paul’s baptismal teaching.

Finally, in Chapter 6, I shall present my conclusions on the basis of the
preceding study.
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Before proceeding further, some key notions need to be defined more closely.
I am aware of the anachronism of the term “Christian” (Xpiotiavoc),”! in
spite of Acts anchoring its origin to Antioch before the beginning of Paul’s
missionary journeys (Acts 11:26; cf. 26:28 and 1 Pet. 4:16). “Christianity”
or, as Thorsteinsson renders, “Christianism” (Xpiotiaviopdc) does not occur
until the second century with Ignatius.”* Paul does not seem to have adopted
either term, but any neutral scholarly terms such as “Christ-believer” or “Je-
sus-follower” would be equally alien to Paul’s language. One common Paul-
ine term would be ot éytot (cf. Rom. 1:7; 8:27; 12:13; 15:25f,, 31; 16:2, 15),
although Paul uses adelooi and éxkAncio more frequently, with oi miotoi and
other believer-designations also being prominent. As Paul Trebilco suggests,
the term “Christian” may indeed be used alongside other NT self-
designations, as it very clearly distinguishes the earliest Christians from those
who did not believe in Christ.”* Hence it will also be used in this book.

By ‘state’ I mean the condition of those baptised into Christ and into his
death (Rom. 6:3) as dead to the rule of sin and alive to the rule of God in
Christ. In my use, the term refers to one’s status as a living participant in the
grace of God in Christ, who is the new Lord of the baptised. For Paul, the
baptised person’s status in Christ was seen as a key motivator to lead a mor-
ally upright life.**

This baptismal state, then, is closely related to one’s self-understanding
and identity. Paul wants his addressees to think of themselves in accordance
with their baptismal status in Christ. The term ‘identity’ is, of course, mod-
ern, but I maintain with Troels Engberg-Pedersen that the content of this term
of 2self-awareness and a sense of who one is can already be found in antiqui-
ty. >

By ‘cognitive’ and ‘cognition’, I simply mean the mental action of know-
ing, reasoning and understanding and things related to such mental processes.
In this study, ‘cognitive’ is not a statement about reality. I do not mean by it
something merely imagined on a theoretical level that is more or less di-

2L Cf. E.D. Freed, The Morality of Paul’s Converts, London: Equinox, 2005, 4, 21-27.

2 R.M. Thorsteinsson, Roman Christianity & Roman Stoicism: A Comparative Study of
Ancient Morality, Oxford: OUP, 2010, 76, 86.

> For an in-depth discussion, see P. Trebilco, Self-designations and Group Identity in
the New Testament, Cambridge: CUP, 2012, 3f.,, 311, 314.

* See e.g. L. Thurén, ‘Motivation as the Core of Paraenesis — Remarks on Peter and
Paul as Persuaders’, in J. Starr and T. Engberg-Pedersen (eds), Early Christian Paraenesis
in Context, Berlin: de Gruyter, 2005, 354. According to Thurén, this motivation makes
early Christian paraenesis stand out from other Graeco-Roman paraenesis.

» E.g. Cic. Fin. 3.16, quoted in Engberg-Pedersen, Paul, 55.
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vorced from reality. That would correspond to Schweitzer’s definition of
Paul’s doctrine of justification by faith as something appropriated cognitively
(gedanklich) and as a mere fragment of Paul’s more comprehensive (umfas-
send) and natural (naturhaft) being-in-Christ mysticism, i.e. dying and rising
with Christ.*® Despite disagreeing with Schweitzer’s purely ‘cognitive’ defi-
nition of justification in opposition to a more holistic Christ mysticism, [
agree with how he anchors the Christian identity in the new baptismal status
in Christ and maintains that Paul’s ethics flow from this being-in-Christ as
the fruit of the Spirit.*’

By ‘ethics’ or ‘ethical’, I do not refer to a systematic ethical theory of
norms and foundations of behaviour in the Aristotelian sense,28 but, in the
absence of such an account in Paul, to any moral guidance (in whatever form
or grammatical mood) given by him to his audience on how to live well.

Ever since Dibelius, the most common term used to describe hortatory
texts in the NT has been ‘paraenesis’, meaning a rhetorical style of exhorta-
tion common in Hellenistic literature.”’ The question has been raised, howev-
er, whether the term ‘paraclesis’ should be preferred, since it is the word used
by Paul and other authors of the NT themselves instead of mapaivncig, which

26 Schweitzer, Mystik, 214-221. Schweitzer takes the former to be incomplete and not
independent, which is also shown by how Paul moves on from the sacrificial language of
Rom. 3:1-5:21 to the language of the mystical dying and rising with Christ in Rom. 6:1—
8:1, without any reference to the former (221). Schweitzer acknowledges that some may
find it hard to accept “dal an Stelle der gedanklichen Aneignung ein naturhafter Prozef
tritt” (218), especially since he maintains that there is no logical way to be found from the
doctrine of justification by faith to ethics (any such attempt by those who take justification
to be Paul’s central doctrine being bound to fail tragically). This is quite different,
Schweitzer claims, in Paul’s mystical being-in-Christ, from which ethics naturally follow
(220). It is in the baptismal dying and rising with Christ that Paul teaches that the redemp-
tion of the believer has its beginning and the implanting into the body of Christ happens
(254f.). Schweitzer claims that in Paul, baptism is explained through the centre of his
doctrine, the “Mystik des Seins in Christo”, which redefines the believers’ entire natural
existence as no longer Jew or Greek, man or woman, slave or free, but as a new humanity
being built in Christ (255f.). A similar relocation of the foundations of Pauline ethics from
justification to being-in-Christ is undertaken by E.P. Sanders, Paul and Palestinian Juda-
ism: A Comparison of Patterns of Religion, London: SCM, 1977, 511-515.

7 Schweitzer, Mystik, 286.

*® Cf. R. Zimmermann, ‘Jenseits von Indikativ und Imperativ: Entwurf einer impliziten
Ethik des Paulus am Beispiel des 1. Korintherbriefes’, 7.Z 132/3 (2007), 272f.

¥ See M. Dibelius, Die Formgeschichte des Evangeliums (6™ edn), Tiibingen: Mobhr,
1971, 239; cf. M. Dibelius, ‘Der himmlische Kultus nach dem Hebrierbrief’, in G. Born-
kamm (ed.), Botschaft und Geschichte: Gesammelte Aufsdtze, Vol. 11, Tibingen: Mohr,
1956, 176 (cited in M. Ubelacker, ‘Paraenesis or Paraclesis — Hebrews as a Test Case’, in
Starr and Engberg-Pedersen, Early Christian Paraenesis, 320f.).



